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THE EMANCIPATION OF INTELLIGENCE 

I PUT the following case as directly and as simply as I can, and 
I put it not because I can prove it — which I can not — but 
because I believe it. The dogmatic manner of statement is for 
convenience and brevity. 

I 

If man had not, in the earlier stages of his history, found the 
world full of precarious ambiguities, there is no reason to suppose 
that the thing called intelligence would ever have been developed. 
Men thought about the things that it was important they should 
think about, food, fighting, and offspring. And very important things 
like these made the acquisition of mana, the control of magic, and 
the propitiation of deities indispensable. Thus, although primitive 
man inhabits a world that is sufficiently complex, he nevertheless 
proceeds to make it more complicated by the addition of elements 
that constitute his superstition. 

It is enough merely to refer to the intimate connection between 
early social organization and religion, to the theory of animism and 
especially to the attempts now being made to define a "preanimistie 
stage," to the theory of totemism, to the constantly increasing study 
of primitive magic. What we have learned to call the supernatural 
flourishes like a jungle on certain early levels of culture, and to the 
extent that it substitutes magic and the propitiation of deities for 
the control and use of the energies of nature it makes men blind to 
the primary conditions of progress. For anything that interferes 
with intelligence in its natural business is, to that extent, a burden 
to the mind, and a point of view which leads us to overlook the- 
causalities resident in particular things does just that; for those- 
causalities are the resources upon which every one has to fall back 
to accomplish anything whatever. 

This may sound like writing down the supernatural as a mere 
obstacle in the way of progress. Nothing of the sort is intended. 
The service rendered by the supernatural to politics and to art is 
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not only granted but insisted upon. The more we can say for the 
benefits of the Christian religion to European culture, the better for 
my present thesis. Every laudation of the social value of religion 
tries to make it clear that the function of the supernatural is so 
important as surely to preserve it in the minds and hearts of suc- 
cessive generations. 

How the supernatural has provided an ever-recurring theme in 
philosophy may be read in the history of either. In the manipulation 
of that theme, however, three major ideas stand out, God, the soul, 
the universe. It is easy to see what a role these have played if we 
only consider what is left when we drop out all speculation about 
God, all speculation about the soul, and all speculation about the 
universe. Now for those who believe that the supernatural has 
played its part as a subject-matter of technical speculation, that it is 
not merely passing, but has passed, arguments for and against 
theistic premises must appear as a mere waste of ingenuity. 1 
Because, however, of their dramatic career in the history of culture 
the three above-mentioned ideas are fascinating topics of inquiry, 
both with regard to their origins and to their influence. Such an 
inquiry must not be looked upon as a contribution to the study of 
the validity of those ideas. Literally speaking, they have no validity 
as descriptions of existence revealed to perception. 

That the ideas of God and the soul had their origin in the ani- 
mism of primitive culture may be taken as proved. The idea of 
the universe, however, is more troublesome because its history has 
not been sufficiently traced. I venture, therefore, a few suggestions 
more for the sake of indicating a line of inquiry than of laying down 
a conclusion. 

The concept of the universe is not, of course, to be attributed to 
animism, but it is an interesting question whether it may not be 
traceable to primitive observation. The idea to which I refer is that 
of a quantitative whole of existence, a bounded totality of existence ; 
there is so much of it and no more, just as there is so much and no 
more of an apple. Now if we keep clear of ontological arguments 
and make empirical observation our criterion for judgments about 
existence, then the idea of a bounded universe is no longer required 
on logical grounds, and it remains to be seen whether it is justified 
by observation. I wonder whether the concept of the universe seems 
important to one who passes his days and nights in, let us say, the 

1 At this point I will say, to avoid ambiguity, that I presuppose throughout 
the only evidence of existence to be the evidence of empirical discovery. Exist- 
ence is precisely the thing that can not be proved by any a priori method. To 
define anything as supersensuous is to define it as a type of being that must 
forever elude discovery as a case of existence. 
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Lick Observatory. Yet before the invention of optical instruments, 
when every man found himself at the center of a celestial sphere, 
what could be more natural than to regard the universe as the most 
obvious fact? There is the outer shell spangled with bits of fire; 
within it is contained all the rest there is. The cosmology of the 
Pythagoreans, of Aristotle, of Thomas Aquinas, did provide just 
this conception of a universe. Dante could describe his passage with 
Beatrice from sphere to sphere in good faith. That conception of 
concentric spheres may properly be called the conception of a uni- 
verse. But the concentric spheres no longer serve to describe the 
earth and the heavens as we observe them. It is no longer the outer 
sphere beyond which God abides that limits the range of existence, 
but the technique of grinding lenses. 

Very probably the idea of the universe, in just the form in which 
I criticize it, does not constitute now a part of any philosopher's 
equipment. Yet the concept of totality occurs in a strongly rem- 
iniscent way. The recent book 2 of Professor James was directed 
against the idea of a monistic universe which was and is taken very 
seriously as a description of existence. We still find allusions to 
"the all," "the all of things," and confidence in the inevitability of 
that conception is, in certain quarters, so undisturbed that deductive 
consequences are seriously defended, consequences which are not put 
forward as mere exercises in formal logic, but as well-grounded con- 
clusions about matters of fact. 

A tradition which might prove difficult to identify with that of 
the universe, as I have described it, is the neo-Platonic tradition of 
eventual unity. This tradition too has carried the conceptions of 
cosmic totality and unity. It may be, however, that this abstract 
conception owed its vitality to the fact that the impression of an 
empirical universe was so deep-seated. In any case, the idea of the 
universe is lodged securely in the monistic absolute, and this brings 
us to the later stage of the three ideas. 

It is probable that the conception of a totality of existence would 
long since have lapsed from use had it not been for a curious and 
dramatic episode. The theistic ideas that once called for no argu- 
ments needed in time the proofs of metaphysicians. That meant, in 
fact, to give them a new identification. Has such a technique of 
sophistry ever been displayed in the service of any other vanishing 
idea? How the conceptions of God and the universe rescued each 
other by becoming identified one with another in the conception of 
the absolute, is matter of history. But what rendered this identifica- 
tion so convincing to the metaphysically minded was the assistance 

» " A Pluralistic Universe." 
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rendered by the remaining conception, the soul, attenuated by this 
time to the Kantian concept of consciousness. The concept of con- 
sciousness with its resulting "problem of knowledge" gave a new 
lease of life to theological metaphysics by producing, in conjunction 
with the other two ideas, the monistic idealism which has been so 
successful in carrying the supernatural. 

A proposal to recognize in the concept of an existential totality, 
in the concept of the absolute, and in the idealistic concept of con- 
sciousness three survivals, and to admit that dialectical problems 
based upon them are problems about purely imaginary things which 
our own range of perceivable facts does not include, may seem the 
merest philosophical anarchy. And if the proposal appears to be 
supported by evidence that commands respect, those who are inter- 
ested in the future of philosophical studies may feel dismay at the 
prospect. For what a catalogue of problems disappears! But the 
thing has happened before. Of course the orthodox metaphysicians 
in the universities must have thought that Descartes ignored most 
of the problems, and just as the Cartesians had to break away from 
the metaphysics of the Roman Catholic institution, so we have to 
cut loose from the metaphysics of Protestant speculation and from 
whatever is simply incidental to it. 

The above three ideas have been the source of derived problems. 
The "problem of evil" assumes a whole apparatus of theological 
doctrine. But this is not the end of it ; theories call forth opposing 
theories. Now a position taken to resist another position is an 
alternative position on a certain question. Is the moon made of 
roquefort or gorgonzola? Do the souls of unbaptized infants go to 
hell or to heaven ? Is the universe one or many ? If a certain line 
of philosophy happens to be a consideration of merely imaginary 
problems, the criticism which takes that philosophy seriously, which 
takes it, i. e., for a discussion of real problems, is itself not a discus- 
sion of real problems. The fact that the former is a well-articulated 
dialectic does not give its dialectical implications any relevance to 
physics. The issue of a merely polemical philosophy is not in actual 
inquiry but in what its own advocates declare to be error. In prac- 
tical affairs, this gives a real issue, but in speculative ones its effect 
is to make the subject-matter of the critic dependent upon the propo- 
sitions which are anathema to him. The kind of realism that exists 
only as a criticism of monistic idealism seems to me to be in this 
position. The Oxford movement that calls itself "humanism" is a 
movement in the direction of freedom; it is full of the promise of 
good things ; and yet there is a clinging to the animistic presupposi- 
tions upon which the idealism it criticizes is founded. That idealism 
is a natural evolution of the three conceptions noticed above, and any 
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one who wants assurances about God, the soul, and the universe 
should look to the philosophy which the interest in those ideas has 
generated. Fifty years, however, have elapsed since the publication 
of "The Origin of Species"; forty have elapsed since the appearance 
of "Primitive Culture," and twenty since the appearance of "The 
Golden Bough." Whatever may be the shortcomings of Tyler, 
Frazer, and their co-workers, there is no longer anything inex- 
plicable about the existence in the world of a type of philosophy that 
begins with a problem of knowledge and ends with the absolute. 

Now, in the criticism of idealism at present going on, there is, I 
think, much misrepresentation and much failure to appreciate its 
real value. That is partly the fault of our contemporary idealists. 
Instead of giving us the positive content that idealism has done so 
much to develop — large perspectives in history, stimulating points 
of view in ethics and politics — they have made themselves the apolo- 
gists of the supernatural. They operate, in the main, with the idea 
of the absolute, the concept of consciousness, and with a conception 
of knowledge that results from the context established by the former 
two. The philosophical situation that results is naturally very 
unsatisfactory to those who do not regard the saving of the super- 
natural as the first task of philosophy. For that the real message 
of idealism has been confused by its alignment with this undertaking 
is now beginning to be recognized. 8 So long as we are interested in 
human experience and its problems, as such, we can best describe 
that subject-matter in terms that are frankly naturalistic. Why 
should anybody incline to a conception of reality which puts the 
label of appearance or some other derogatory tag upon all empirical 
distinctions unless he aims to support a claim that the empirical 
world does not support? If the supernatural is really the theme of 
idealism it is not surprising that idealism is passing too. But its 
passing is attended with much confusion, as the many suggestions 
for improving philosophic method sufficiently attest. 

II 

The remedy for a difficulty depends upon the nature of the diffi- 
culty. That is why an inquiry like the present one may have some 
justification. What has happened is largely this : the subject-matter 
which was once supposed to be fact has been discovered to be not 
fact but ideas. The technique of ideas is dialectic. And since the 
subject-matter always was ideas, the technique of it always had to 
be dialectic. The ideas were, however, taken literally; people sup- 
posed they were investigating matters of fact, and therefore it was 

8 Cf. Ralph Barton Perry, " The Cardinal Principle of Idealism," in Mind, 
July, 1910, p. 325. 
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inevitable that they should suppose their technique applied to mat- 
ters of fact. This error in method was, however, supported by the 
circumstance that ideas born of the supernatural symbolized real 
values or affairs. For that matter, when real or supposed matters of 
fact find definitions that appear to be complete and satisfactory, the 
definitions are forthwith substituted for the facts and dialectic takes 
he place of empirical description. It is not necessary to suppose that 
final definitions have been secured in order to fall into the fallacies 
of scholasticism. So long as the ideal to be accomplished is sup- 
posed to be a body of permanently acceptable definitions, the ideal 
of philosophic method remains, consciously or unconsciously, un- 
hampered dialectic. Now the whole scholastic tradition, circling 
forever about an element of dogma, perpetuated this ideal. And 
what other critical method could possibly be required by such a task 
as justifying the supernatural? 

In proportion, however, as the impression gains ground that a 
traditional subject-matter is not fact but idea, the logical analysis 
of ideas appears to be important. Concepts formulated clearly for 
the sake of analysis and dialectical manipulation are now taken 
strictly; i. e., they are deprived of whatever existential relevance 
(symbolical representative value) they once had. The tradition, 
however, persists that the subject-matter now formulated as con- 
cepts is a subject-matter of existence, and so the tradition that 
dialectic can reveal existence is more or less unconsciously nursed 
along. For the ideas that are analyzed are not treated merely as 
concepts, but as concepts having cognitive importance, and this in 
the context of a theory of knowledge based on the idea of a sensation. 
This is the stage represented by epistemology. The rather naive 
handing out of dialectical arguments with the claim that they are 
inquiries into existence, under conditions determined by the disin- 
tegration of idealism, has resulted quite naturally in a state of things 
where no man quite understands what his neighbor in philosophy is 
talking about, and where there is a general demand that the gram- 
mar of the conversation be revised. Dialectic must be disciplined, 
we are told ; dialectic must be made more expert. A juster observa- 
tion would be, it seems to me, that dialectic must be made to mind 
its own business. 

The trouble is not that dialectic is inexpert but that in its appli- 
cations it becomes either irrelevant or artificial. If it is applied to 
existence it is irrelevant. 4 If it is applied to ideas saved out of the 
debris of animistic idealism, the resulting problems may be dialec- 

4 This is, of course, an extreme statement. My meaning is that dialectical 
derivatives of accepted propositions may serve to direct experimental research, 
but can be substantiated only by experimental verification. 
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tical but they are nothing else; that is, they are artificial because 
the motive behind the dialectic is an interest in existential meta- 
physics. It has been well pointed out 5 that the contrast between 
straightforward mathematics and even the most distinguished proofs 
more mathematico in philosophy is the contrast between success and 
failure. The reason for this contrast ought to be evident enough. 
The mathematical method in philosophy has been used with the pur- 
pose of reaching conclusions about matters of fact, and it has been 
applied to ideas that did not lend themselves to dialectical analysis. 
To that extent the use of the method has been fallacious in purpose 
and unfruitful in subject-matter. The former defect needs no fur- 
ther explanation; the latter one, the unfruitfulness of the subject- 
matter, is due, at least in very great part, to the fact that it has 
consisted so much of disguised survivals. 

Thus it has been a symptom of the passing of idealism that 
philosophers turned ardently to the logical analysis of concepts. 
And so long as this is the business of philosophy, of course mathe- 
matics is the ideal of philosophic method. The facts that I have 
referred to above — and I think they are facts — explain in a large 
measure the current faith in mathematics as a type of method. But 
is this faith so well grounded as has been supposed ? Assuming that 
we wish to inquire into matters of fact and not merely to analyze 
definitions, the naturalist with his laboratory, not the mathematician, 
is the proper example for the philosopher. 

Ill 

In any program of reform in philosophy, one of the most im- 
portant points, I believe quite the most important at the present time, 
should be that of distinguishing between genuine and artificial prob- 
lems. The elimination of artificial problems was really the purpose 
of the men who initiated the so-called modern philosophy. They did 
indeed break away from the metaphysics of the Roman hierarchy 
but they did not break away from the supernatural. The definite 
katharsis of the mind by ridding it of animism is likely to be no easy 
matter, for although we do not so often, nowadays, read arguments 
about God, freedom, and immortality, we still meet with conscious- 
ness, appearance, and epistemology. If we distinguish between the 
kernel and the husk of idealism, it seems to me that the former 
might be called the autonomy of human interests, while the latter, 
which provided the features usually called distinctive of idealism, viz., 
subjectivism and absolutism, appears more and more as a transi- 

5 Perry, '•Realism as a Polemic and Program of Beform," this Journal, 
Vol. VII., p. 338. 
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tory accident which, however, lent itself admirably to conserving the 
supernatural by identifying the theistic with the human. The auton- 
omy of human interests is a real principle, which even the greatest 
absolutists, Plato, Spinoza, Hegel, have begun by recognizing. Ideal- 
ism was regarded by its creators as a discovery which guaranteed a 
secure foundation to this principle, and completed the long process 
of the winning of freedom from authority. In so far, idealism was 
viewed as an emancipation of the mind, and in its day it was so. It 
is simply a fact of history that the husk which carried this message 
of emancipation was evolved out of the ideas of God, the soul, and 
the universe. That is, however, if any one likes, a detail, but it is a 
detail which throws a certain light. Now, in the onslaughts being 
made on idealism it is problems which have resulted from the analy- 
sis of the husk that occupy the embattled critics. What wonder, 
under the circumstances, that something seems to be the matter with 
philosophy, and that there is a growing demand that something be 
done about it ! It seems to me that what is needed is not greater ex- 
pertness in the dialectic of the old problems, but the recognition that 
much of the current subject-matter is thoroughly artificial. How 
much of it is so, no single individual ought to say very confidently. 
To find that out is part of the improvement so generally desired. 
The above-mentioned sources of artificiality ought to assist, how- 
ever, in getting an orientation. 

The fact that a problem is an ever-present theme in professional 
discussion is, at the present time, no guarantee of its legitimacy. 
The claim that reform should take the line of improvement in logic 
permits current and traditional problems to be taken for granted; 
but this, it seems to me, is precisely the point where examination 
should be very searching. It is one thing to accomplish a highly 
analytic formulation of a problem; it is another to state the condi- 
tions which generate the problem. A problem generated by mythical 
conditions may contain a perfectly logical sequence, but it is just as 
mythical as the conditions that generate it. The important thing to 
find out in the case of any suspected problem is what raises the 
question. For no friend of philosophy will admit, I suppose, that 
its questions should be like the aimless and unceasing queries of chil- 
dren. Is a question raised (1) by a perplexity in pure dialectic, or 
(2) by uncertainties in existential research, or (3) by the precarious 
prospects of a favorite symbol, or (4) by the mere inertia of a tra- 
dition ? To mistake number one for number two, and to take liter- 
ally numbers three and four, is surely to have problems that are 
either certainly or presumptively artificial. 

In seeking to determine the status of a problem help ought to be 
derived from remembering the original function of intelligence. To 
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maintain that philosophy is a resource and a method of intelligence 
may seem to many extremely radical. However that may be, phi- 
losophy is often enough put forward as a method of intelligence, and 
thus viewed, its practise should be one "that looks to science for its 
view of the facts and to the happiness of men on earth for its ideal."* 
A tradition which erects a screen of professional problems between 
the philosopher and the natural subject-matter of intelligence is one 
to be suspected, and if remnants of animism interfere with the study 
of human nature and its natural values, here is a real burden of the 
mind; I will cite one instance. The idea that "pragmatism" was an 
apology for theism has seriously interfered with the profitable dis- 
cussion of the former, and in so far as it aimed at an empirical defi- 
nition of "truth" it was damned as being solipsistic or meaningless 
because it seemed to clash with dialectical conceptions (totality, 
finality, ultimate truth), behind which, in their surreptitious existen- 
tial reference, it would not be surprising to discover the idea of the 
universe. Pragmatism asked precisely, "What raises the question?" 
Now those who take problems dialectically have, of course, no inter- 
est in this point. It is, for them, merely a matter of clear defini- 
tions and then go ahead. Here was a point of view capable of bring- 
ing emancipation, and which, in spite of its reception, has already 
done so. But the fact that it was immediately laden with alien 
responsibilities is melancholy evidence. 

If philosophy is anything really important, the situation is of 
more than merely academic interest just because important ideals 
have come to be represented by ambiguous conceptions. Discussion 
of the concepts is substituted for examination of the ideals, and as 
modern life becomes freer and more diversified, these conservative 
symbols become less and less adequate to the substance of experience. 
What can be more naive than to substitute the dialectic of a symbol 
for the direct study of conditions, if what one is after is a knowledge 
of actual conditions? It is certainly to be regretted if profes- 
sional philosophy has assumed a character that renders it unavail- 
able as a method of intelligence. That does not mean that guid- 
ing philosophy has ceased to exist, but only that it has changed 
its name and fled into other departments of our universities, where 
chairs are not maintained for either saving the supernatural or 
threshing the husks of idealism. 

* " Three Philosophical Poets," by George Santayana, p. 5. Compare Berg- 
son, "L'Evolution Cre^itrice," p. 1: "De la devrait resulter eette consequence 
que notre intelligence, au sens e*troit du mot, est destinee a assurer l'insertion 
parfaite de notre corps dans son milieu." 
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IV 

But, I may be told, it is not facts but ideals that form the sub- 
ject-matter of philosophy, and ideals handled in such a way as to 
produce inspiration. It is to get a "vision" of reality that we come 
to philosophy. Idealism, in its day at least, was a philosophy of 
vision, and the animistic tradition upon which the machinery of it 
rests has been, and doubtless to many still is, a source of inspiration. 
To such as these freedom from that signifies, very probably, only an 
impoverishment of the imagination. If men can not dream dreams, 
but can only toil, where is any emancipation worthy of the name? 

The method of intelligence, it has been said, is "to look to science 
for its view of the facts and to the happiness of men on earth for its 
ideal. ' ' Surely the heightening of the value of things by the imagi- 
nation is to be desired if only it does not hinder our looking to science 
for our view of the facts. And our concern with the facts is not a 
dedication of self to indifferent truth, but a concern with the causali- 
ties that alone are going to produce to-morrow and its vision. If I 
can be so responsive to the world as to see in all things the counsel of 
Zeus as I see the light upon the hills, why forbid that enrichment of 
life? To forbid it would be narrow and pedantic as long as poetry 
does not pass into superstition, i. e., so long as the imagination does 
not mutilate common sense. It happens, however, to be the case that 
man's resources are the causalities inherent in things. When any- 
thing whatever is to be accomplished, causalities have to be invoked 
that make no concession to vision. That is only to say that they can 
be depended upon. To put into operation causalities that will gen- 
erate specific results is the aim both of the man that plants a potato 
and the man that seeks to reform the state. Causality is bound to 
operate in any case, and intelligence will see to it that, so far as 
possible, the causalities that operate are the causalities of its choice. 
Only thus can there be a technique for generating a chosen future 
out of a given present. Science is, no doubt, oftentimes narrow and 
pedantic, but it is the best knowledge of facts that we have, and an 
adequate knowledge of facts would surely be science. The greatest 
poets have always esteemed science, and a reasonable Naturforscher 
ought to have a high regard for poetry. Is it not narrow and 
pedantic to maintain that loyalty to the facts is incompatible with 
vision 1 It may well be that metaphysicians have not yet learned to 
compose their vision in any terms except those of the animistic tradi- 
tion, but it does not follow that nature is less able than theology to 
provide its content. But vision is an absorbing thing, and although 
it is the material of poetry, its composition can hardly be irrelevant 
to the business of intelligence. Our vision must either represent or 
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misrepresent the conditions which determine progress. The vision 
that misrepresents those conditions can not fail to be a burden from 
which intelligence must sooner or later seek its emancipation. 

V 

Treated objectively, the history of philosophy is not to be sepa- 
rated from the history of the supernatural. That explains why the 
passing of idealism is coincident with the passing of the supernat- 
ural. But that aspect of idealism which is passing is, I contend, not 
the central burden and meaning of it, but its metaphysical ma- 
chinery, a product of supernaturalistic absolutism. Yet the great 
day of idealism is so recent, its vision has still such a compelling 
quality, its essential theme, the priority of human interests, is so 
important, and the animistic origin of its apparatus is so generally 
unsuspected, that problems resulting from the examination of this 
apparatus seem naturally real and significant. And yet if the pass- 
ing of the supernatural is to be viewed as an emancipation of the 
intelligence from animism, a good many anti-idealists appear in an 
almost reactionary light. We don't seek to overthrow the meta- 
physics of the mass or of the doctrine of purgatory ; why should we 
care so much about the metaphysics of the absolute or of the 
"external world"? 

A story is told of a little girl who said, ' ' That boy is my brother, 
but his mother is not my mother and his father is not my father. ' ' 
Now here, if you like, is a problem, but the solution of it is easy: 
the little girl lied. When a problem rests upon fictitious assump- 
tions it can not be solved by pursuing the dialectic of those assump- 
tions. To show that the problem is about a fictitious subject-matter 
is to solve it. For even if mythical assumptions do produce a log- 
ical conclusion, the conclusion will be as mythical as the premises, 
and can not be regarded as the kind of solution which a reasonable 
mind seriously seeks. 

To sum up, the emancipation of which I speak is emancipation 
from a perfectly definite thing, animistic reminiscence, the per- 
sistence of which in various unsuspected forms has had a pervasive 
influence upon philosophy, resulting in a set of problems (episte- 
mology) to which most thinkers are becoming increasingly indifferent 
but which no one has ever solved, for the good reason that they are 
pseudo-problems and therefore capable of solution only by another 
method. The study of origins has made it sufficiently clear how 
philosophy came to be flooded with such problems. Legitimate prob- 
lems are such as nature would provide us with even if tradition had 
never heard of them ; and the first thing to ask in examining a sus- 
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pected problem is, What raises the question? For if a question is 
to have a scientific or philosophical character and is to be, at the 
same time, a question about existence, it must be raised by a situa- 
tion which is not merely an ambiguity in dialectic, nor concern for a 
treasured metaphor, nor the inertia of a tradition. 

Wendell T. Bush. 
Columbia Univebsitt. 



MIND AS AN OBSERVABLE OBJECT 1 

IT is seldom given to philosophers to enter into one another's 
enthusiasms, but they are sometimes allowed to share a disap- 
pointment. And could anything be more generally disappointing 
than the attitude of a certain important group of natural philos- 
ophers toward the study of minds? I refer to that curious bit of 
reasoning commonly known as the "analogy argument" which runs 
somehow thus: I am aware, and I alone am aware, that certain of 
my bodily acts are accompanied by mental states. When I observe 
similar acts in other bodies I infer that they too are accompanied by 
like states of mind. No experience can be brought to confirm this 
inference, but then nothing can transpire to refute it. Meanwhile, 
my feelings are spared a severe strain by risking it — the loneliness 
of not risking it is too tragic to be faced. 

The objectionable points of this line of argument are just all the 
points that make it up. To begin with, it is so far from self-evident 
that each man's mental state is his own indisputable possession, that 
no one hesitates to confess at times that his neighbor has read him 
better than he has read himself, nor at other times to claim that he 
knows his neighbor's state of mind more truly than the neighbor 
himself knows it. No one finds fault with Thackeray for intimating 
that the old Major is a better judge of Pendennis's feeling for the 
Fotheringay than is Pendennis himself. To be sure, we are more 
likely to accept such situations when the state of mind read from the 
outside is complex and subtle; but there should be no difference in 
principle between the diagnosis of love and a test for color-blindness. 
It is quite as likely that under certain conditions I do not know what 
red is, as that, under other conditions, I do not know what love is. 
In a word, so long as we are social beings our judgments, even the 
simplest of them, have social meanings, and each knows himself 
through others. 

1 Paper read before the American Philosophical Association at Princeton, 
December 29, 1910. 



